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The Trust’s Mission and The Faiths of the Founding Fathers 
(February 22, 2013) 

Thomas Jefferson was part of a substantial segment of the Founding Fathers who had a strong 
belief in God, which propelled their actions; and (i) which perceived of God in a very broad, non¬ 
sectarian manner that could include people of all faiths; and (ii) which included as part of its belief the 
notion that the pursuit of science was essential, and spiritual; and (iii) which included group inner 
practice. Since John Fetzer had studied Jefferson and even believed that he had been Jefferson in a 
past life, Jefferson’s beliefs can help to inform the Tmstees’ pursuit of the notions of a “community 
of freedom,” that is, practicing together the “awakening into Spirit” (a longer summary is laid out in 
point 4 below). 

I just finished reading The Faiths of the Founding Fathers by Professor David L. Flolmes (of The 
College of William and Mary), and I found it to be as interesting and as “connected” to the mission 
of the Fetzer Legacy as Professor Albanese’s book — plus it’s much shorter and is a far easier read! 

In my opinion this is another book that could provide additional useful historical context to 
the Memorial Trustees in our discussions regarding the mission of the Tmst, as well as about the 
broader overall mission of “JEF Inc.”—particularly context for John Fetzer’s notion of a “community 
of freedom,” as well as for the Fetzer Tmstees’ pursuit of “awakening into Spirit” and Fetzer’s interest 
in science. 

There are several things that stand out to me in the book in this regard. I’ve laid them out 
below in a logical progression that leads to a “Grand Conclusion” in point 4. 

1. John, as we know, saw himself as one of the Founding Fathers: Thomas Jefferson. This is 
evidenced by the Jefferson bust in the Hall of Records, and by the fact that John had “Jeffersonian 
symbols” built into the Administration Building (the large round window of his office and the board 
room, and the serpentine walkway leading to the front door, as well as the domed roof of the Hall of 
Records). John Fetzer studied Jefferson and his beliefs, and he owned a copy of and read The Jefferson 
Bible. Moreover, John’s ideas about freedom and freedom of Spirit tie back to Jefferson and the 
Declaration of Independence with its notions of human freedoms, to which the “Laws of Nature and 
of Nature’s God entide them.” 

2. According to the author, David Holmes, there is conclusive evidence that the first five 
American presidents — as well as Benjamin Franklin, Abigail Adams, DoUy Madison, Alexander 
Hamilton, Thomas Paine and Ethan AUen, as well as, on the continent, Voltaire, Francis Bacon, John 
Locke, Isaac Newton, The Holy Roman Emperor Joseph II, and Frederick the Great of Prussia — 
were all Deists and/or Unitarians. Some of the Deists were “more orthodox Christian” in their 
personal beliefs than others (there was a wide spectmm in this regard, the book makes clear), but 
universal Deist principles, according to the book, included: 



i. A simple belief in God. As Thomas Paine wrote about Deism: “It believes in God, and there 
it rests.” Or as author Holmes says, “A Muslim, Jew, or Christian—or anyone who could accept its 
statements about a divine being—could belong.” 

ii. A belief in human reason. According to Paine, Deism “honors Reason as the choicest gift 
of God to man” or as historian Crane Brinton put it: “I call this religion simply Enlightenment.” 

hi. A belief in Nature and Nature’s God: As author Holmes writes, “In the understanding of 
the typical Deist, a rational ‘Supreme Architect’ ... created the earth and human life ... Deists thought 
that the rational, mechanistic harmony of nature revealed a Deity ... they saw the magnificent design 
of nature as revealing a Creator, or what Thomas Jefferson termed, ‘a superattending power’.” This 
led directly to the Deists’ strong interest in science, for to them the workings of the natural world 
reveal “God in the world,” and thus should, must, be studied and understood—almost as a spiritual 
practice in and of itself. The phrases that Deists used to refer to God were, according to author 
Holmes, reflect this: “The First Cause,” “the Creator of the Universe,” “the Divine Artist,” “The 
Divine Author of All Good,” “The Grand Architect,” “the God of Nature,” “Nature’s God,” “Divine 
Providence,” and (in a phrase used by Franklin) “the Author and Owner of our System.” Author 
Holmes goes on to say, “The Declaration of Independence displays precisely this kind of wording ... 
‘Nature’s God,’ ‘Creator,’ ‘Supreme Judge,’ and ‘divine Providence’.” 

iv. Deists decried the parts of the Bible that, in author Holmes’ words, are about “magic, 
superstition, irrationality, pre-scientific thinking, and bloodthirsty ethics.” This, by the way, is the 
notion behind the two so-called “Jefferson Bibles”—the version of the Jefferson Bible that John 
Fetzer owned was pared down to words of Jesus only. 

3. There is another part of this story that author Holmes, similar to Catherine Albanese, 
mentions but skims over: that many or most of these Deist Founding Fathers were also Masons 
and/or Rosicrucians. Holmes does mention that James Monroe, Benjamin Franklin, and George 
Washington (as well as the Revolutionary War General Lafayette) were Freemasons, and he further 
mentions that Washington’s laying of the Capital Cornerstone was done as a Masonic ritual (with 
Washington wearing his Masonic ritual-apron). This Masonic/Rosicrucian connection is actually a 
significant, albeit hidden, part of this “Founding Fathers as Deists” story. One cannot blame Holmes 
(or Albanese) for giving this part short shrift, for the Masons and Rosicmcians are “secret societies,” 
and so their teachings are, well, secret. However, as a former Rosicrucian for 15 years, there are certain 
things we were told—and John Fetzer as a Freemason was told similarly, and he and I discussed this. 

Thomas Jefferson and Benjamin Franklin are claimed by the Rosicrucians (AMORC) as 
former members, as well as Layfayette, Isaac Newton, Francis Bacon (who was Rosicrucian Grand 
Master in England), as well as, by the way, Napoleon Bonaparte (whose ritual garb as Master of the 
Paris Rosicrucian Lodge are on display in the Rosicmcian [AMORC] Dbrary in San Jose CA). 

American and British Rosicmcians and Freemasons of the 18th century pretty much had to 
be Christian church members in order to be “respectable”—so their outward “religion” was usually 
Deism or Unitarianism. This does not mean that all Deists or Unitarians were Rosicrucians or 
Freemasons, but the reverse was usually the case: most respectable 18*-century American and British 
Rosicrucians and Freemasons were, for their outward religion. Deists or Unitarians. 

Rosicrucians and Freemasons do not merely hold with “Reason as the choicest gift of God to 
man,” but they also practice inner/spiritual development through ritual and inner practice, which is 



taught to them, and practiced, together in their lodges. However, this ritual and inner practice is, for 
them ... secret (the speculative points above regarding 18*-century American Freemasons were 
confirmed to me by retired Masonic Grandmaster Akram EUas in conversations in 2015). 

4. This leads me to my “Grand Conclusion” — my reason for this memo. 

If we take as tme that the Faith of (many of) the Founding Fathers was a combination of (i) 
outer Deism, and (ii) secret inner practice, then this helps us to understand what John Fetzer meant 
with his notion of a “Community of Freedom” being an evolutionary step up from the “days of the 
Founding Fathers;” namely, (a) a general/broad spiritual belief system that has its roots, for John, in 
what can be termed Deism; and (b) the inclusion of non-sectarian inner practice—individually and 
together—for our “spiritual freedom;” and (c) bringing this non-prescriptive inner practice out of 
secrecy and into the public domain—that is, into a state of freedom. 

And so, in my opinion, the recent actions of the Fetzer Trustees, to bring into the forefront 
the “awakening into Spirit” as the Guiding Principle to direct our Fetzer-inspired action in the world, 
is moving precisely in the direction that John was hoping to accomplish with his mission. In addition, 
John’s assertion that Spirituality and Science were inextricably tied together becomes clear as well, for 
this is a central Deist (meaning, Rosicmcian/ Masonic) notion. 

Appendix 

Here are statements by John Fetzer which, I believe, ‘ring true’ with the points of the above 

memo. 


In his 1980 speech to the graduating students of Andrews University, John Fetzer used “Deist- 
speak,” as well as hinting at inner practice: 

Seek compatibility with the Infinite Mind. As a result of laying down your defense, it assumes 
safety. It is peace that brings the satisfaction of knowing and puts you in tune with the Creative 
Intelligence of the Divine Pattern. I fervently believe that the human mind is the master weaver of both 
the undergarment of character and the outer garment of circumstance. As a being of intelligence and 
love, one who has the compassion for all can use that transforming power for what he or she wills to 
be. The higher you can lift your thoughts, the greater will be your achievements. Self-control is a 
strength. Right thought is mastery. Calmness is power. To still the human mind and to let the inner 
Spirit prevail is to bring harmony and serenity to your life, here and now. 

In his 1967 writing (or speech) “This I Believe,” he asserted what can be seen as a Deist notion 

that: 


I am not addicted to church activity, although I have had exposure to strong fundamental 
religious teaching and have a long line of ancestral “believers” dating to the time of the Christian 
Crusade ... it is my view that there is a crying need, the World over, for a new concept concerning the 
extra-terrestrial order of things, in relation to individual spiritual needs. 

In “This I Believe,” he also talked about spirituality and science being linked: 

It is my view that scientific and spiritual forces find initial unification in the cosmos of outer 
space ... The human body is composed of over eighty trillion of such electronic cells. Each and every 
one of them vibrates with cosmic energy and is a permanently adjusted miniature receiver of electronic 
wave-forms from this Central Source—the Universal Mind ... In the new age that lies immediately 
ahead, through electronic instruments, direct communication between persons on the earth plane and 



those of the higher planes will become commonplace. This will solve forever the efficacy of the reality 
of life in other vibratory forms and the eternity of the human soul. 


In the 1986 “A Talk with John Fetzer,” John again spoke of science and spirituality: 

As a very young man I started seeing the link between engineering and spiritual philosophies ... I think 
one of the ultimate goals of the Foundation is just exactly ... the merging of science with what I prefer 
to call infinite energy ... I think that love is the core energy that rules everything. It is the force field out 
of the electronic energy of creation. Love is the one ingredient that holds us all together. 

In his Opening Remarks to the Institute Board, March 3, 1989, John brought many of these 
notions together: 

I constantly draw on the energy of the Father for guidance. It had been my hope that the 
Foundation would also and tenaciously ask the Father for guidance. We have a very serious mission to 
do in this world. In my view it’s a mission ordained of God. Therefore, aU of us, have to seriously 
consider what our particular parts are in this kind of arena. ... It’s my hope that all of us identified with 
this endeavor will seriously consider what it means to go through self-examination to the extent of 
seeking soul awareness [that is, doing inner practice] because if you can’t find your way on this great 
learning planet, it’s a tragedy. It’s a real tragedy.... This Foundation was inspired to carry on a work that 
seems to me very important to the world. I think its attractiveness [is] to those souls on the planet that 
are looking forward to leadership, to satisfy a certain lingering hunger that resides in their life, and are 
looking to us to satisfy that. The Foundation actually was put together on a very simple premise, the 
simplest of premises: To that of research, education, and service. Very simple—research, education and 
service. Three sides of the triangle [as Masonic/Rosicrucian symbol]. That’s why our building was 
designed the way it was, to carry forward that purpose in that manner. 

In his Sept. 29,1989 Founders Statement, First Principles, John wrote further of these notions: 

Let us look for a moment at the Foundation, and at its symbol and its meaning. We have a triangle [a 
Masonic symbol] and that triangle has three points of service, within the foundation—of body, mind 
and Spirit. And yet, within that triangle, where is the four square [another Masonic symbol], that also 
makes up the activities of the Foundation—of working within humankind on a physical, emotional, 
mental and spiritual level? For, in order to have the perfect balance, we must have the perfect awareness. 

We must have the understanding of body, mind and Spirit and we must have balance of the physical, 
emotional, mental and spiritual in order that we might fully find the tme spiritual expression leading to 
complete healing. 

And finally, in the same 1989 Founders Statement, Final Principles, John stated: 

I am sure that as you listen you will hear the ring of truth, first and foremost, trying to create 
a community of freedom within the Institute, which is based upon freedom of consciousness, freedom 
of the individual, freedom of movement, freedom of thought, freedom of development and freedom 
of expression, which will allow the Institute to succeed in its mission to find balance, within and without, 
in the educational process. 

And, in a strong reference to inner practice and spiritual freedom, John went on: 

Over a period of time, if a greater liberation to find balance is to manifest upon this planet, 
this freedom must first manifest. The liberation on the individual level only manifests when one cries 
out for freedom. Free me of these bonds, of these chains. Free me of these pains, these anguishes, free 
me and bring me into that place of loving. When one calls out in such a way, the consciousness of 
liberation is stirred within, as well as without, and liberation becomes reality. This is how the liberating 
action begins to free one of the downward turns, in a spiral of consciousness, and brings one up into 



the higher focus, back into your higher self. It is here you will find the answers to the final definition of 
the Institute’s purpose ... 



